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much that is unconsciously expressive of this attitude. The seventh 
chapter, for instance, would have been much better entitled "God's 
Method." The Holy Spirit has no "method" in any way separate 
from God's. The tone of the lectures is broad, catholic, and rational. 
The piety is quite evident, and the effect upon thoughtful, receptive 
readers can only be sweet and wholesome. Yet even the ideal of ser- 
vice that dominates the book is mystical and individual. In the chap- 
ter on "The Holy Spirit's Rewards" a splendid chance is missed to 
point out some of the rewards which may be claimed in a coming 
social redemption, quite apart from selfish individual interest therein. 
In the same way " Sanctification " is treated of as individual. The pro- 
phetic dream of a state in which the meanest vessels in the household 
will be inscribed "Holy, Holy, Holy," just as the altar vessels were, 
is a dream that is ignored in the range of thought represented here. 
We are thankful for such clear notes, but wish a more symphonic 
poem ; we rejoice in the sweet vision, but wish the range were wider 
and the insight clearer. To many this book will be a refreshing cup 
of water ; to many more, and those the more modern ones, it will be a 
direction given in an unknown tongue. 

T. C. Hall. 
The Union Theological Seminary, 
New York, N. Y. 



Ueber die Entwickelung des katholischen Kirchenrechts 
im 19. Jahrhondert. Von Fritz Fleiner. Tubingen: 
Mohr, 1902. Pp. 31. M. 0.60. 

Dr. Fleiner offers in these pages some philosophico-juridical con- 
siderations on the evolution of the canon law of the Roman church 
in the nineteenth century. Its original point d'appui, he considers, is 
the attitude urged by Napoleon on Pius VII. toward the recalcitrant 
bishops of France on the occasion of the concordat of 1801. Since 
then the Roman See has persistently increased its authority, partly 
owing to the contemptuous negligence of the civil authorities, partly 
owing to the destruction of traditional barriers. In the matter of epis- 
copal elections, particularly, it has drawn to itself the final decision, 
whatever the formal concessions made to the state. While tolerating 
" nationalism " among the Greeks, it opposes "national" councils in 
Germany and France, and only permits "plenary" councils in mission 
lands like the United States. The entire missionary work is but one 
department of Roman activity — the propaganda. The modern 
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teaching of absolute religious freedom has left the consciences of all 
Catholics at the mercy of the Roman See without any political pro- 
tection. The canon law has become at once international, mediaeval- 
conservative, and self-executing. Niebuhr and the Berlin foreign office 
were grossly deceived when in 18 19 they talked of its Harmlosigkeit. 
Even the loss of the temporal power has increased incredibly the 
spiritual fascination of the papacy. With the skill of a finished artist 
the Roman See has met the civil legislation at every dangerous turn 
by appeals, now to the incompetency of the legislator, now to the 
nature of the legislation, now to the milder " subsidia " of dispensa- 
tion, toleration, or Ignorirung. Everything has conspired in the 
nineteenth century to bring back the canon law of the high Middle 
Ages ; for that reason the papacy avoids carefully the often-demanded 
and often-planned codification of the canon law ; it would be com- 
pelled to take a final position with regard to certain principles and 
contentions. 

These seem to be the main lines of the discourse of Dr. Fleiner, 
which in general is objective and calm in its exposition, and leans 
steadily on facts and documents. Some of its assumptions and posi- 
tions are true : orthodox Catholics must always look on the Roman 
See as a real living center of authority, and not merely a symbol of 
unity. Again, most Catholic scholars look on the restraints and 
controls created by the state-absolutism of Germany, France, and Spain 
between the Reformation and the French Revolution as usurpations or 
unwarranted interferences, and the pregnant source of all the inner 
weaknesses of the church in Europe, through which she fell a prey to 
the anti-Christian and anti-religious forces of the eighteenth century. 
Authority, by its nature, can never be confined, in its exercise, to 
immovable forms and institutions. All living elements move and 
change, and their directing forces must keep in touch with them, where- 
fore a certain freedom of adaptation is needed. What Dr. Fleiner 
says of "national" councils in France and Germany may be true; but 
there are several grave considerations other than those he refers to. 
When he says (p. 23) that in the excogitation of certain self-helps 
against the impact of civil legislation " bewahrt sich die voile Virtuositat 
des beweglichen romischen Geistes," it is well to remember that, in 
dealing with the Roman See, civil authorities during the nineteenth 
century, and beginning with Napoleon, have been guilty of a long line 
of acts of deceit, crafty violence, double dealing, circumvention, and 
the like, of which the Vatican and Congregation Archives can tell some 
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day the true documentary history. Dr. Fleiner seems to regret (p. 31) 
the absence in the modern state of a power of civil supervision over 
the exercise by Roman Catholicism of a peculiar influence on its mem- 
bers through means of purely spiritual compulsion ("rein geistlichen 
Zwanges"). This is the fundamental temper of the "May laws" and 
the "Old Catholic" movement in Germany and Switzerland, and 
springs naturally from the desire to make of Roman Catholic Chris- 
tianity a department of the state, supporting tamely and ordinarily the 
infallible regulations and ordinances of the school-bred legists who 
from time immemorial have been its chief opponents. 

Thomas J. Shahan. 
Catholic University of America. 

Sunday and the Sabbath. The Golden Lectures for 1900- 
1901. By H. R. Gamble. New York: Dutton, 1901. 
Pp. 157. $1, net. 

" The hypothesis of a primitive sabbath will not bear examination." 
There is no evidence that " the sabbath was an ordinance instituted by 
God at the creation of the world." " The sabbath is a Mosaic institu- 
tion." It does not appear that in the earlier times it was " associated 
with any special sacrifice or worship." The one requirement was that 
" in it thou shalt do no manner of work." In the Christian church at 
first the necessity for any holy days was not felt. In the beginning the 
disciples met daily. A little later the custom of assembling on the 
first day of the week arose. Why the first day was chosen we are not 
told, probably because that day commemorated the Lord's resurrection. 
" There is no evidence that the practice was based on any command of 
our Lord." " At some time between A. D. 57 and A. D. 96 the term 
'Lord's Day' arose." "The Lord's Day emerged simply as a day 
convenient for public worship, recommended for that purpose by the 
memory that Christ had risen ' on the first day of the week.' " 
Between the sabbath and the Lord's Day there is no connection. No 
passage in the New Testament supports the- belief that the sabbath was 
changed from the seventh day to the first. No early Christian ever 
supposed that in observing the Lord's Day he was " keeping the sab- 
bath." There is not a single writer in the first three centuries who 
confounds Sunday with the sabbath. " Up to the end of the fifth cen- 
tury there is no clearly genuine passage in any writer, or in any public 
document, ecclesiastical or civil, in which the fourth commandment is 
referred to as the ground of obligation to observe the Lord's Day." 



